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Arise ! Awake ! And stop not till the Goal is reached. 



ETERNAL VOICE OF INDIA 

Vidyayd v indate amrtam 

‘Immortality is attained through Self-knowledge’ 

The (Sage) Yajnavalkya said: ‘Verily, not for the sake of the husband, 
my dear, is the husband loved, but he is loved for the sake of the self* 
[ which, in its true nature, is one with the Supreme Self ]. 

‘Verily, not for the sake of the wife, my dear, is the wife loved, but she 
is loved for the sake of the self. 

‘Verily, not for the sake of the sons, my dear, are the sons loved, but 
they are loved for the sake of the self. 

‘Verily, not for the sake of wealth, my dear, is wealth loved, but it is 
loved for the sake of the self. 

‘Verily, not for the sake of the brahmin, my dear, is the brahmin loved, 
but he is loved for the sake of the self. 

‘Verily, not for the sake of the kshatriya, my dear, is the kshatriya loved, 
but he is loved for the sake of the self. 

‘Verily, not for the sake of worlds, my dear, are the worlds loved, but 
they are loved for the sake of the self. 

‘Verily, not for the sake of the gods, my dear, are the gods loved, but 
they are loved for the sake of the self. 

‘Verily, not for the sake of the beings, my dear, are the beings loved, but 
they are loved for the sake of the self. 

‘Verily, not for the sake of the All, my dear, is the All loved, but it is 
loved for the sake of the self. 

‘Verily, my dear Maitreyi, it is the Self that should be realized — should 
be heard of, reflected on, and meditated upon. By the realization of the Self, 
my dear — through hearing, reflection, and meditation — all this is known. 5 

Brihadaranyaka Upcmishad 2.4.5. 



* The real attraction of things for a man is the attraction of the Spirit, or Brahman, 
which is the indwelling essence of all. 
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This month’s editorial discusses Mother- 
worship in Indian context and Sri Rama- 
krishna’s unique contribution to it. 

In THE WORSHIP OF GOD IN EVERYTHING 

Robert P. Utter writes on the attitude of 
respecting the divine in everything which 
forms the keynote of Sri Ramakrishna’s 
teachings to Narendranath (Swami Vivek- 
ananda). The author is a former teacher of 
English and Philosophy at the City College 
of San Francisco. 

In CAN SILENCE BE ELOQUENT ?, Prof. 



Samarendra Krishna Bose, a senior lecturer 
in English, in Vidyasagar College, Calcutta, 
shows the failure of all words and language 
to express what is essentially ineffable. 

In MALADY OF THE MODERN AGE : ROLE 

of mystics, Sri N. C. Ganguly, the former 
Chief Judge, City Civil and sessions Court, 
Calcutta, refutes with a clear understanding 
and reason, the oft-shouted slogan — ‘Mystics 
are escapists.’ 

SATYAKAMA-SATYA-SAMPRADAYA is the third 

part of the four-scene drama. 



MOTHER WORSHIP AND SRI RAMAKRISHNA 

(EDITORIAL) 



As a pilgrim of India begins his journey 
from the Himalayan abode of Shiva down 
to the vast plains stretching upto the 
distant seashores, he discovers that India is 
a Matribhumi, a sub-continent surcharged 
and sustained with the spirit of the Divine 
Mother. Right from the temple of Sarika 
Devi or Kshir Bhavani in Kashmir, through 
the temples of Kashi-Annapurna, Gauhati- 
Kamakhya, Vindhyachal-Vindhyavasini, upto 
the temples of Kanchi-Kamakshi, Madu- 
rai-Meenakshi, and Kannyakumari, he 
moves and sees how deeply the entire 
Indian culture is permeated with the thought 
of God as Mother. Millions of spiritual 
seekers still visit these temples for worship- 
ping the Divine Mother where seers and 
saints in the past had practised intense 
austerities and realized God as Mother. Yet 
Mother- worship in India is not a thing of 
the past. In fact, the greatest regeneration 
of the Eternal Religion of India has been 
achieved only the other day at the Kali 



temple in Dakshineswar-on-the-Ganges 
where Sri Ramakrishna had realized God 
as Mother. And through his historic sadhana 
there of all forms of Mother worship, he 
brought a great awakening of the Mother- 
hood of God in modem times. Today 
Dakshineswar is perhaps one of the fewest 
pilgrimage centres like Fatima in Spain, 
or Lourdes in France, where millions 
throng from all quarters of the globe in 
order to feel the living presence of the 

Divine Mother. 

* * * 

Right from the prehistoric period of 
Mohenzodaro and Harappa, Indians have 
been worshipping God as Mother. The 
worship of Divine Mother as the primeval 
Power of the universe, is found first in the 
Vedas. The Devisukta of the Rig-Veda is 
the earliest incantation to the Almighty 
Mother, the Cosmic Energy or Shakti 
behind the phenomenal universe. The seer 
of the Devisukta was Vak, the Brahma- 
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vadini -daughter of the sage Ambhrina. 
The Rig-Veaa also mentions such names 
of the Divine Mother as Viswadurga, 
Sindhudurga and Agnidurga. The Maha- 
narayana JJ partis had of the Taittiriya 
Ar any aka prays, ‘I bow down to Mother 
Durga, the deliverer from the sufferings 
of samsara.’ The Yagnika Upanishad of 
the same Aranyaka mentions a Goddess 
named Durgi (10.1.7) who, is, according 
to Sayanacharya, the same as Durga.* 
Hindus worship the Divine Mother in 
different names. Of these the ten Mahavidyas 
are more well known. These are Kali, 
Tara, Sodashi, Bnubaneswari, Bhairavi, 
Chinnamasta, Dhumavati, Bagala, Matangi 



the protector of her children. The word 
Chandi comes from Chanda which means 
the transcendental Absolute or Brahman 
shadowed by the apparent superimposition 
of space-time reality of our sense world. 
The feminine suffix ‘e’ (in Sanskrit Eep ) 
denotes the Divine Mother as the power of 
Brahman, or Parabrahmamahishi of which 
Shankaracharya speaks in Anandalahari : 
‘Mother’s universe is infinitely beautiful, 
where even the creator Brahma, and the 
sustainer Vishnu rejoice’. Says Shankara 
in the same poem, ‘She is the consort of 
Brahman... Her grandeur is appreciated by 
none except Shiva Himself in His transcen- 
dental meditation’. 



and Kamala. All these names are also Shiva, the Eternal and Transcendental 
found in the Tantric scriptures of Buddhism. Purusha, is supposed to be meditating on 
According to many scholars, the two the Real Self within. The functioning of the 
popular gods of Bengal, Kali and Saraswati, universe depends on Prakriti or the Primeval 
are taken from the Buddhist 7 antra. Energy, the Adi Shakti. Mother is supposed 
Even the Jaina scriptures prescribe the to come to us from Kailasa, the abode of 
worship of God as Mother. Goddess Shiva. Esoterically, Kailasa is Sahasrara, 
Saraswati is, according to Jainism, the the highest psychic level attained only in 
Goddess of Knowledge and arts. She is Samadhi. The Primal Reality comes down 
also known by various names as Bharati, from the highest psychic level to the 
Sarada, Vagishvari, Brahmani, Brahma- comparatively lower cent.es of consciousness, 
vadini, and Vratacharini. 2 ' In the Puranas from where we can love and adore God as 
also. Mother worship is mentioned. For Mother and in various other forms. No 
instance, in the sixth chapter of Mahabharata musician can keep one’s voice on the 

(Virataparva), the Pandavas worshipped seventh pitch of ni all the time. He has 

Mother Durga for their success during the to play on the other tunes to create various 
one year of their living incognito here and melodies. Similarly, Ramakrishna tells 
there. Sri Ramakrishna said that the Gopis U s that the Brahmos who adhere to the 
worshipped Mother as Katyayani. formless aspect of God, play on the shruti 

The greatness of God as Mother is, (sa) only in a monotone, while he himself, 
however, most powerfully portrayed in Sri like a master-musician, plays on different 
Sri Chandi. It is there that the Mother is tunes, and creates different forms . of 
for the first time addressed as Chamunda melodies. While the Brahmos worship only 
and Chandika. The Chandi is the basis of God without form, the Hindu Pantheon has 
the worship of Mother as Durga, the created the various forms of gods and 

destroyer of foes in the form of evils, and goddesses, suitable for the particular 



, temperament and liking of the individual 

1 * Sri Sri Chandi (Bengali). Translated and see ]£ er 
Edited by Swami Jagadiswarananda (Calcutta: 

Udbodhan, 1371 B. S.) p. 7-9. ' Sainthood culminates in absolute holiness. 

Ibid. p. 10-11. desirelessness, purity, and the innocence of 
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a child. And to a child. Mother is always the 

supreme power in life. In Ramakrishna’s 

life of unprecedented purity and childlike 

surrrender, the Supreme Deity is Divine 

Mother. This idea is perennial in Indian 

culture. India gives supreme respect to 

mother. In Indian tradition Radha’s name 

comes before Krishna’s ; Sita’s before 

Rama’s. ‘Mother is the first manifestation 

of Power and is considered a higher idea 

than father. With the name of Mother 

comes the idea of Shakti, Divine Energy 

and omnipotence, just as the baby believes 

its mother to be all-powerful, able to do 

anything. The Divine Mother is the 

Kundalini (coiled up power) sleeping in 

us ; without worshipping Her we can never 

know ourselves’, said Vivekananda 3 . 

* * * 

The Chandi Saptasati forms the thirteenth 
chapter of the Markandeya Punma. 
Etymologically Durga means ‘one who 
delivers us out of suffering’. The Chandi 
describes how the gods and the good people 
of the world, frightened by the rising 
power of evil in the form of demons, 
prayed to the Divine Mother for destroying 
the demon, and thus save the civilization. 
According to popular belief in the north, 
Sri Ramachandra, in order to defeat the 
demon king Ravana, worshipped the 
Divine Mother in the season of autumn by 
uprooting one of his eyes for offering as a 
lotus at Her feet. The Chandi describes 
how all the gods and goddesses offered 
their powers in the Goddess Durga. She 
appears with all the accumulated powers 
of Vishnu, Shankara, Agni, and various 
other gods. She gets different weapons 
from several gods — the trident from Shiva, 
the discus from Vishnu, the vajra from 
Indra. Filling the sky with Her ‘terrible 



3* The Complete Works of Swami Vivek- 
ananda (Calcutta : Advaita Ashrama, 1972) 

Vol. 7, pp. 26-27. 



roar’, and pervading the three worlds with 
Her lustre. She appears. And the sea 
trembles, the earth shakes, the mountains 
rock. Durga, the Goddess with the ten 

hands comes for destroying evil, and 
establishing righteousness or Dharma in 
life. To Her the gods prayed: 

O Devi, You who remove the suffering of Your 
supplicants, be gracious. Protect the universe. 
O Devi, You who are the ruler of all that is 
moving and unmoving. When pleased, you destroy 
all illness ; but when wrathful You frustrate all 
longed-for desires. No calamity befalls those who 
have sought You. 

In the tradition of northern India, She is 
accompanied by Her two daughters. One 
is Saraswati, the goddess of learning, the 
other is Lakshmi, the goddess of wealth 
and prosperity. Her two sons Kartika, the 
god of success in war, and Ganesha, the 
symbol of purity, devotion to mother, and 
success in all spheres of life, are seen on 
Her two sides. Lion, the symbol of Mother’s 
power, bursts with a fury on the buffalow- 
demon or the Mahishasura emerging from 
the half-cut body of the buffalow. The 
Divine Mother Durga emerges as Mahisha- 
sura Mardini, the destroyer of the most 
terrible demon Mahishasura. By destroying 
all the demons. She leads Her worshippers 
to victory. The semi-circular tablet, at 
the top of Mother’s ceremonial image, 
shows the faces of many gods and 
goddesses symbolizing all the great powers 
of nature and life, who accompany Durga 
in Her victory over the demons. 

According to mythology, with the 
victory of the Mother Durga, the gods 
and the good people were again restored 
to supremacy. The Kalikapurana describes 
how the performance of Devi worship 
helps worshippers to acquire the four 
goals of life, dharma (righteousness), 
art ha (wealth), kama (desires), and moksha 
(liberation from all bondages). The Devi 
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Parana and the Bhavishya Parana both 
repeatedly advocate that Divine Mother 
must be worshipped by one and all, by 
Brahmins, Kshatriyas, Vaishyas, S|udras, 
and even mlecchas, as also women 
belonging to all castes and groups. 

On the tenth day of the Durga Puja 
which is known as the Dussera day, 
devotees ceremoniously take the image of 
the Goddess for the immersion. On such 
an occasion the difference of rich and 
poor, high and low, js just forgotten, as all 
human beings rejoice as children of the 
one Divine Mother, Durga. Dussera is 
celebrated in the South, as a kind of 
martial celebration, Ayudha Puja, with all 
the instruments of war. In the North, 

s 

Dussera is celebrated on the tenth day of 
Navaratri by burning a huge image of 
Ravana symbolizing the destruction of the 
demonic forces in our social and individual 
life, thereby announcing the regeneration, 
and the victory of the good over the evil. 
Houses everywhere are lit with lamps in 
order to glorify the victory of the Divine 
Mother. Dussera is the festival of lights, 
it is, in fact, a celebration of the supremacy 
of Mother Power both in individual and 
social life. 

In Bengal the Almighty Divine Mother 
Durga is, however, thoroughly humanized. 
Durga as Uma, the daughter of the Hima- 
layas, becomes the daughter of the Bengal 
household. Mother becomes a lovable 
combination of the Divine and the Human. 
Invocations to this dauehter-Mother of 
Bengal have been immortalized in Agamani 
songs. In one such song, the seer-poet 
Kamalakanta asks the mother of Uma, the 
queen of the Himalayas, not to pine for her 
daughter in Kailasa where she lives a life of 
austerities and deprivation, and serves Her 
husband Shiva eternally meditating there. 
‘Kamalakanta says, O mother-queen of the 
Himalayas, do not weep anymore for your 
daughter Uma. Be at peace. Do not you 



know that your Uma Herself is the eternal, 
all-pervading Reality ?’ 

The worship of Mother as Durga is 
basically a human invocation of the Divine 
Power tor Abhyudaya, or human excellence 
and victory in life. The celebrated line which 
comes in Chandi is rupam dehi, jayam dehi , 
yaso dehi , dvisho jahi — Oh Mother, give 

us beauty, give us victory, give us fame, and 
defeat our enemies. This struggle for 
success, glory, and higher evolution through 
the Mother-worship, has always exerted an 
intensely purifying and elevating effect on 

the entire Indian society. 

* * * 

But Indians have always held Nisreyas, 
manifestation of one’s innate Divine nature, 
as superior to Abhyudaya, material pros- 
perity or success in external life. When we 
expect Abhyudaya from Mother, the Adi 
Shakti, we respect and admire Her. But as 
our desires for protection, elevation or 
worldly prosperity get satisfied more and 
more, we go for Nisreyas, the spiritual 
perfection. We become a child seeking 
Divine Mother. ‘A true son cannot be away 
from his mother. The mother knows every- 
thing’, Ramakrishna used to say. Like the 
helpless kitten, he only calls on Mother and 
feels contented wherever mother keeps him, 
either on the bed or near the hearth. Such 
a child who has left everything in order to 
be with his mother, can even force his 
demand on his mother. Ramakrishna used 
to speak of the temple steward Trailokya 
who forced away his mother’s properties 
from the roadside . 4 A truly surrendered 
soul is nearest to Mother. 

The story goes that Mother Durga asked 
Her two sons Kartika and Gancsha to make 
a circle round the earth. Kartika at once 
sped off riding on his support, the Peacock. 
Ganesha, the quiet child, only went round 



4 * The Gospel of Sri Ramakrishna (Madras: 
Ramakrishna Math, 1985) p. 634. 




366 



PRABUDDHA BHARATA 



October 



his Mother. He knew his Mother is the 
entire universe. Mother lifted Ganesha up 
on her lap. Ramakrishna’s intense passion 
for Divine Mother, led him, in the spirit of 
Ganesha, to a total surrender and devotion 
to Mother. The spirit of Kartika culminates 
in that of Ganesha. The spirit of Dhruva 
culminates in the devotion of Prahlada. 
‘Mother comes running to a child when it 
throws away the toys and cries’, Rama- 
krishna taught devotees like Keshab who 
had still a little desire for these toys, 
worldly name and fame . 5 God is infinitely 
more worthy of love than all His divine 
manifestations, Ramakrishna would teach 
them. 

* * * 

With the passionate love of a child, 
Ramakrishna one day stormed the citadel of 
Mother in the Kali temple of Dakshineswar. 
The anguish in Ramakrishna’s heart for the 
vision of Mother in the early days of 
sadhana has no parallel in history. One by 
one, he shed all obstacles to God-vision. 
He renounced the pride of sacred thread 
of the brahmin. He renounced the secret 
pride of a higher caste by cleaning the leaf- 
plates of the poor people, sweeping and 
cleaning like a pariah the dining place of 
beggars. On the bank of the Ganga he 
renounced money considering it no better 
than mud. Finally he began to cry despar- 
ately to Mother Kali for Her vision. ‘Thou 
did’st show Thyself to Ramprasad, Mother. 
Why then should Thou not reveal Thyself 
to me ? I do not want wealth, friends, 
relatives, enjoyment of pleasure and the 
like. Do reveal Thyself unto me.’ When 
all prayers failed, he one day decided to 
put an end to his life by cutting his throat 
with the sword cf the temple. At this 
pennultimate moment came the wonderful 
vision of Mother. ‘He saw that everything 
inside and outside the Kali temple vanished 

5. Ibid. p. 149. 



all together’, and in their place rolled from 
all sides the waves from a ‘boundless infinite 
conscious sea of light’, engulfing and 
sinking him in ‘the abysmal depths of 
Infinity’. He lost all external consciousness, 
and got drowned in the ‘luminous sea of 
Consciousness’. The salt doll was drowned 
in the depth of the ocean, its own mother. 
When Ramakrishna regained consciousness 
his voice was choked with emotion. He 
only cried out, ‘Mother ’. 6 

Thenceforward it was a new beginning. 
Now a new agony of the soul tormented the 
child of Mother. He could not stand the 
least separation from the Mother. He 
would cry, wail, and throw himself on the 
ground until Mother let urn ed to him 
through the same vision. It was a terrible 
struggle. He could hardly breathe without 
this vision. But the moment the vision 
returned, he beamed with joy. Slowly the 
vision became almost continuous. It was a 
‘constant vision of Divine Mother inside 
and outside.’ 

Divine visions now began to storm him, 
and this continued for the next six years. 
Sometimes during meditation he would feel 
as if some unseen power was locking the 
joints of his body to fix him in his posture, 
and again unlocking the joints when 
meditation was over. Sometimes he would see 
the universe filled with sparks like fireflies, 
or glittering with light as if it was a ‘lake 
of mercury.’ Sometimes he would see the 
world lit up with the light of Roman 
candles. Sometimes the world would appear 
to him absolutely homogeneous, as if every- 
thing in it was made of wax. ‘It was 
revealed to me further’, he said, ‘that God 
Himself has become the universe and all 
its living beings, and the twenty-four cosmic 
principles’. The terrible impact of these 

6 * Swami Saradananda, Sri Ramakrts '■ 
The Great Master (Madras: Ramakrishna Math 
1987) p. 162-63. 




